This research is motivated by the use of language as a marker of da'is (preachers) identity and ideology in the city of Medan represented in their preaching. The outbreak of the spirit of Islam which was marked by the proliferation of Islamic da'wah forums in urban areas, presented a treasure of language problems that could be used as new objects of linguistic analysis. In the discourse of Islamic preaching, language plays an important role that could be used to portray a personal and sociocultural identity of a dai. Even the use of language can also represent the ideology of the dai. The purpose of this study is to find out the linguistic features that shape identity and the ideology represented in the preaching discourse of Dai in the city of Medan. Practically, a phenomenological design was used in this study based on a critical socio-pragmatic approach. The data are in the form of speech collected purposively and analyzed by distributional and contextual method and presented formally and informally.
Introduction
This research is motivated by two assumptions that language in the practice of Islamic da'wah is used as a tool to mark social identity and ideological representation of the dai. This is interesting to study because currently the study of the phenomenon of Islamic diversity in Indonesia is growing. Issues of intolerance, radicalization, even extremism addressed to Muslims (read, Ahnaf, 2016: 30 ; compare with Wildan, 2016: 188) , are considered necessary to be studied based on linguistic perspectives. The reason is that the negative accusations directed at Muslims are based on the use of language carried out in the practice of Islamic da'wah. Evidently, at the end of 2018, Muslims in Indonesia were shocked by the news that there were 41 mosques in Jakarta that were suspected of being exposed to radical understanding. In fact, before that, in the mid-2018 past, the government of the Republic of Indonesia through the Ministry of Religion released 200 lists of names that were recommended as speakers/preachers throughout the country. This proves that the language used in the past has been indicated by the government as a medium for forming and marking identity and as a tool for representing AICLL 2019 the ideology of the dai, especially the ideologies that are considered threatening the integrity and unity of the Indonesian nation.
Based on the facts above, it cannot be denied that in the life of Muslims in Indonesia there is a term "hard ustadz/dai (preacher)". A term given to a dai who speaks outburtsly or has "spicy words" style needs to be explained and analyzed linguistically. In turn, the results of linguistic analysis will provide an explanation of the identity formed and the ideology represented in preaching. It is not without strong theoretical reasons to do this research. Because, in a linguistic perspective, the practice of Islamic da'wah/preach is a practice of pragmatic discourse, because in it there are aspects of pragmatic discourse, namely, speakers and listeners, the context of speech, the purpose of speech, speech as a form of action or activity, speech as a product of verbal acts (see Leech, 1993; Wijana and Rohmadi, 2009: 14; Hermaji, 2016) . Based on this kind of understanding, the language used in preaching can be said to be the use of a series of different types of speech acts that have a specific purpose, function and are designed to produce some effects, influences, or consequences for the audience. Among the functions and meanings of the dai discourse are marker of identity and representation of ideology.
This research conducted in the city of Medan. Medan is a city which has a population of a fairly heterogeneous sociocultural background. In addition, as one of the autonomous regions of the city in North Sumatra province, the position, function and role of Medan are quite important and regionally strategic. Even as the capital city of North Sumatra, Medan is often used as a barometer in government development, education and administration. Moreover, for its multi-ethnicity, the city of Medan is also known as a city of diverse religions. Based on the Medan city census data in 2015, majority of the population adhered to Islam (59.68%), then Protestant (21.16%), Buddhism (9.90%), Catholic (7.10%), Hinduism (2.15%) and Confucian (0.01%) (MUI Medan, 2014) Therefore, this diversity of religions should be maintained by everyone in Medan, including the dai to use polite language when preaching so it shows that Islam is rahmatan lil alamin.
Based on the background of the problems that have been raised, basically this research seeks to find linguistic features of the identity and the ideology of the dai, and the factors that cause the dai to form an identity and represent its ideology. Based on the description of the facts above, this research proposed to use speech act theory, There are several important reasons that make this research worth realized, first, the reality that there is a term "hard ustadz" whose language style of preaching needs to be explained linguistically. The second reason is that a person must pay attention to the DOI 
Literature Review
There are three theories chosen as state of the art in the implementation of this research. The first is speech act theory and politeness theory, both of which are fields of Sociopragmatics. The third theory used is critical linguistic theory. Sociopragmatics is based on the fact that languages are used differently in each sociocultural context of the speaker. In other words, pragmatics essentially examines the meaning of speakers based on context and associated with certain social conditions. Thus Sociopragmatics is a meeting point between sociology and pragmatics (see Leech, 1993: 15) . In turn, sociopragmatics tries to discuss politeness strategies that are expressed by speakers through their logical actions. That is because the realization of politeness is always related to power and solidarity (Kuntjara, 2011: 45) . From this kind of understanding we will know the strategy of an addresser in positioning and representing himself into a group's identity, and representing his addressee into one particular group identity (see According to Leech (2014: 3) language politeness is a form of communicative behavior that is influenced by sociocultural factors found in a given society. Accordingly, Leech 4. Diminutif.
Deletion of referent for first and second person, for example in Chinese (Wáng)
láoshi.
The sociopragmatic scale according to Leech (2014: 105 ) is based on the adjustment of socio and cultural context of a particular language society, namely:
1. Vertical relation between self and others (such as status, power and age).
2. Horizontal relation between self and others (such as intimacy, kinship, familiarity and ignorance).
3. Loss and gain: refers to the amount of loss and profit attained from a speech to self or others.
4. Social power that can be defined as the rights and obligations, for example, a teacher can oblige his students to do something.
5. "Self territory" and "other territories" (applies to people who have rules of in-group membership and out-group membership, as in the traditions of Korean, Japanese and Chinese).
The use of real language is always arranged and patterned in such a way that it contains power and ideology hidden in linguistic structures. According to Fowler (1986: 6-7) language studies based on pure linguistics cannot reveal the relation of power and ideology reside in language. Therefore a critical linguistic analysis is needed to uncover 
Research Method
The paradigm of this research is phenomenology which is based on subjective assumptions on social reality and history of language use (Creswell, 2017: 10). Bungin states that phenomenology is a theory assumed as the basic of a qualitative research (2007: 44).
For him phenomenology investigates all human behavior that is "hidden" conceptually at the head of the subject. The main objective of qualitative research is to interpret the meanings that others have about their world. In this study, of course the goal is to interpret the illocutionary meanings uttered by dai and identified as marker of identity and representation of ideology of the dai. In addition, the result of qualitative research is to discover patterns built from a number of information which is in turn categorized and used to form a model (Creswell, 2017: 11) . In this research, model that is based on a number of information that has been categorized is personal and social identity, and ideology of dai while preaching in the city of Medan. 
Results and Discussion
Based on preliminary observations of the research data, there are several words Utterances (1) and (2) Bin Hambal (Supriadin, 2014: 78) . The difference, later became the battle of Islamic theology discourse between Ash'ariyah and salafiyyah, and there were words that were fought for ideologically.
Jihad and Mujahid
The other linguistic features observed as identity markers used in preaching are the words jihad and mujahid. The word jihad itself comes from Arabic which means serious (Bisri and Fatah, 1999: 88) . But in the preaching, the naturalized word of jihad does not mean serious, but the word is understood as a maximum effort in defending (maintaining) religion with the soul and property of infidels attacks (Nasution, 2013: 142). 5. And that day we can say we are in jihad against them, so it is not jihad against the police or the army, but jihad with the police and the army to fight the forces that want to blackmail Indonesia until it destroys our bones and make us valueless 
Conclusion
Based on the results of the data analysis that has been done, it can be concluded that the linguistic features used by dai as marker of identity are the words syafi'iyah, asy'ariyah, mujahid and jihad. The word Syafi'iyah is used to show and affirm its identity as a person who practices the fiqh of Imam Shafi'i. Then, the word Ash'ariyah is used to show and affirm its identity as a person who has a theological foundation initiated by
Imam Asy'ari. The word mujahid and jihad are used to assert the identity as someone who is serious in defending religion and the country he loves. Based on this fact, it can be said that from the Islamic discourse, the identity built by Dai was that he was a follower of Imam Asy'ari and Imam Shafi'i, and he seriously defended and championed the glory of Islam and the sovereignty of the Republic of Indonesia.
